Walter Smyrniw

Ukrainian and Russian Orthodox Churches:
A Comparison of Historical Tendencies

In the early 1990s I had some interesting discussions with a former dean of St. Vladimir’s
Orthodox Cathedral in Hamilton, dealing mainly with comparisons of the rituals and services in
various national Orthodox Churches. On one occasion Father Mykola asked me “What is the
main difference between Ukrainian and Russian Orthodox Churches?” “That’s easy,” I replied
“the Ukrainian Church is much older.” “Yes, that’s true,” he said, “but what else?” “Well, during
the liturgy in Ukrainian Orthodox Churches no anathemas are uttered against Hetman Ivan
Mazepa as there are in Russian churches.” “True, but what else?”” “And obviously,” I answered,
“at the conclusion of liturgy in a Russian church there would be no singing of the hymn boxe
Bemukuii, equnuii, Hamy Bkpainy xpanu...(O great and Only God, safeguard our Ukraine...).”
“Obviously,” replied my interlocutor, “but there is something else, much more important than
that.” At that moment I was at a loss and said, “I give up, what is it?” And Father Mykola
replied: “The Ukrainian Orthodox Church places the foremost emphasis on education, whereas
the Russian Church concentrates on prayers.” “That’s very interesting,” I replied and said no
more, because for me this was both new and surprising information. Later a thought crossed my
mind: if this is true, there ought to be some historical evidence of this. Although eager to find
more information on this subject, I was not able to research it at the time, because I was busy
with other undertakings. However, while working on my ongoing projects, I was finding more
and more evidence about the importance of education in the history of Ukrainian Orthodox
Church.

While researching the historical background to Lina Kostenko’s novel Marusia Churai I
came upon an interesting document which is very important for the understanding of both
Ukrainian and Russian Orthodox churches. Originally written in Arabic and entitled The Travels
of Macarius, the work is based on the diary of Archdeacon Paul of Aleppo who had described in
great detail the travels between 1652 and 1660, undertaken by his father, Patriarch Macarius of
Antioch (now located in Syria, the city of Antioch was a cradle of gentile Christianity in the near
East). Together with Guillaume le Vasseur de Beauplan’s maps of Ukraine engraved in 1648 and
his Description d’Ukranie (Description of Ukraine, 1651), The Travels of Macarius is a very
important source of information on the life in Ukraine in the middle of the 17" century. Both
works present a unique eyewitness account of life in Ukraine as seen by a French engineer and
cartographer and by an Orthodox Archdeacon from Antioch.

From The Travels of Macarius we gather that on travelling through Ukraine Patriarch
Macarius and his delegation were not pleased that “in the country of the Cossacks” the churches
“are void of chairs. There is not even a chair for the head of the Clergy.” During the services the
worshippers were “standing like rocks, without motion,... whilst all sang with one voice; even
the little children joining in the chant.” And Archdeacon Paul goes on to say that “we beheld in
them acts of religion which excited our astonishment: and God help us, for the length of their
prayers and chants and masses! But nothing surprised us so much as the sweet voices of the little
boys, as they sang in company with the men, with all their heart and might.” Archdeacon Paul
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acknowledges that, “we were inclined to admire any good practice that we discovered among
them. All, except a very few of them, know the prayers by heart, and the order of the service, and
the chanting, even the greatest part of the women and girls [know them]. Beside this, the Priests
give instruction even to the orphan children, and do not suffer them to go about without
knowledge.”" Before long, Archdeacon Paul becomes aware of the fact that “in the country of the
Cossacks... the children..., are more numerous than the blades of grass; and they all know how to
read; even the orphans are so instructed....”"

Patriarch Macarius’s stay in Russia was much longer than in Ukraine, and the Russians
spared no efforts in making a good impression on the Patriarch and his fellow travellers.
Therefore, it is not surprising that Archdeacon Paul devotes much space in his diary to the
description of the Patriarch’s visit to Russia. In view of this, it is striking that the travelogue
contains no references to Russian parochial schools, to the church’s role in educating the young
or to the state of literacy among the general public in Russia. It would seem that Archdeacon
Paul was not able to observe the same widespread religious education in Russia that he had in
Ukraine. Instead, he found that the Russian Orthodox Church emphasized frequent and
prolonged prayers and great attention to rituals. As Archdeacon Paul puts it, “in this land of
Muscovy... from mass they never go out till near the eighth hour [i.e. 2 p.m.], or perhaps half an
hour later, never sooner; and all their churches are entirely unfurnished with seats....” A religious
person must be given to perpetual “fasting, of continual reading and prayer, and of the constant
and unremitted practice of rising at midnight to perform his nocturnal devotions. He must also
banish all mirth and laughter and jokes, and renounce the eating of opium..., and for the special
crime of drinking tobacco-smoke, they even put them to death.”™ And the Archdeacon continues
by saying that “throughout the whole country of Moscow they perform the Matins so as to last
through the night; and that after the stroke of the fifth hour of the day they never go in to mass,
nor go forth from it till the evening; so that their dinner necessarily becomes a supper meal....”
The excessively long services brought the Syrian visitors into a state complete exhaustion: “at
the conclusion of the service,” notes the Archdeacon, “we left the church, exhausted with the
fatigue of standing, and shivering with cold....” And he goes on to say, “The worst of all was,
that we did not leave the church until evening; and then scarcely had we seated ourselves at
table, when the bells were again tolled for Vespers, at which we must rise to give our
attendance.” Finally, the Syrian visitors could no longer endure these rituals and on the first day
of 1655 when “the bells were tolled at midnight, and the people arose to prayer.., we had no
strength to perform the prayers in the church, being rendered incapable of such a service by the
intensity of the cold; but we discharged this duty in our own apartments....”"

Archdeacon Paul was not the only visitor to Russia who had remarked on the length and
the sheer torture of Russian Orthodox services. In the widely-acclaimed work The Orthodox
Church Bishop Kallistos (Timothy Ware) notes that other visitors to Russia were also not
impressed with the “services lasting seven hours or more,” and they reported that there is “too
much emphasis on the externals. One Greek remarked on his return home that Muscovite
religion seemed to consist largely in bell-ringing.”" Thus by the middle of the 17" century the
Ukrainian and the Russian churches differed substantially in their ways of dealing with worship
and their relationships with the faithful. The divergent approaches of the churches were brought
about by a number of significant developments in the preceding centuries.

After the fall of Constantinople to the Turks in 1453 Russia proclaimed itself as the
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centre of Orthodox Christendom and declared that Moscow would henceforth assume the role of
the third Rome. Formulated in 1510 by the monk Philotheus of Pskov, the self-proclaimed role
of Russia as the third Rome was without substance, because the head of the Russian Church had
“never superseded the Patriarch of Constantinople.”"" What is more, at that time the head of the
Russian Orthodox Church had merely the rank of a Metropolitan and was elevated to the rank of
Patriarch of Moscow only in 1589 “with the consent of the Patriarch of Constantinople.”""

Nevertheless the notion of Moscow being the third Rome appealed very much to the
Russian political rulers, and they began to assume the title of “Tsar” (an adaption from the word
“Caesar”) and use as their state emblem the double-headed eagle of Byzantium. The Russian
monasteries, especially the “Possessors” — the monasteries were called thus because they owned
many large estates together with peasants to work them — were also “great supporters of the ideal
of Moscow as the third Rome; believing in a close alliance between Church and State, they took
an active part in politics....”"" Some exceptions notwithstanding, there was a close cooperation
between the Russian State and Church throughout the 16™ and 17™ century.

During the reforms introduced in Russia at the turn of the 17" century the clergy, and
especially the abbots of monasteries, played a significant role. These reformers “saw Christian
life in terms of ascetic rules and liturgical prayer. They expected not only monks but parish
priests and laity ... to keep the fasts and to spend long periods at prayer each day, either in church
or before the icons in their own homes. Their programme made few concessions to human
weakness, and was too ambitious ever to be completely realized. Nevertheless Muscovy around
1650 went far to justify the title ‘Holy Russia’.”™ In sum, both the Russian State and Church
strove to keep complete control over their subjects and to keep them in isolation from foreign
influences.

Quite the contrary was the situation in Ukraine. Unlike their Muscovite neighbours, the
Ukrainians did not seek to establish an independent Orthodox church in the 16™ or the 17"
century. Therefore, the Metropolia of Kyiv continued to exist under the Jurisdiction of
Constantinople till it was taken over by Moscow in 1686, without the consent and blessings from
the Ecumenical Patriarch. During the 16™ and the 17" centuries Ukraine was first ruled by
Lithuanian and then by Polish kings. This provided the Ukrainians with the opportunity to keep
abreast with new developments in Western Europe and especially with the various facets of the
Reformation.

The Reformation arrived in Poland between 1523 and 1526, and it entailed the teachings
of Martin Luther, of Jean Calvin and of the Bohemian Brethren, and it found many followers in
Poland. At first the Protestant groups were harshly persecuted by the Roman Catholic Church.
But after the Polish parliament (diet) passed a law in 1555 in support of religious freedom,
known as the “Freedom of Confession” (Religious Tolerance), the Reformation spread like
wildfire among Polish upper classes and in urban centres. As a result, many Catholic churches
were converted into Protestant places of worship. Although the majority of Poland’s nobility
converted to Protestantism, the masses of the peasantry stubbornly resisted all attempts to
convert them. Moreover, the Reformation did not last long either in Poland or Lithuania because
of the efforts of the Catholic Bishop Stanislaw Hosius. In 1564 Bishop Hosius became the
driving force of the Counter-reformation in Poland by convincing King Sigmund II to switch his
support from Protestantism to Catholicism. The Jesuit order of priests was called in, and they lost
no time in re-establishing Catholicism as the dominant religion of Poland and Lithuania.
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In view of the above developments, the Orthodox Ukrainians could not avoid being
influenced by both the Reformation and the Counter-reformation that prevailed in the Polish-
Lithuanian Commonwealth. There is, however, no consensus among Ukrainian historians in
respect to the effect of the Reformation on Ukrainian people. Some believe that the Reformation
movement in Ukraine was extensive, while others argue that it was very limited. Nevertheless, as
Metropolitan Ilarion points out in The Ukrainian Church, “the results of the Reformation in
Ukraine were similar to those in Europe and in Poland. A general interest in church affairs had
been strongly awakened, not only among the Ukrainian nobility, but also among the
townspeople, who had now become very involved in these affairs.” Among the new ideas and
attitudes brought into Ukraine by the Reformation was “the importance of translations of the
Holy Scriptures in the living popular language as well as the use of the popular language in
Divine Services.”™ In the wake of these ideas translations of the Bible into vernacular began to
appear in Ukraine. The most important among them is the so called Peresopnytsia Gospel,
named after the Peresopnytsia monastery in Volyn and translated between 1556 and1561 by
Hryhory, the archimandrite of this monastery. Another significant cultural by-product of the
Reformation in Ukraine was the rise of literacy. This was brought about mainly by the organized
involvement of the laity in religious affairs that gave rise to Orthodox Brotherhoods.

The Brotherhoods emerged gradually in the first half of the 16™ century and were first
organized in big urban centres, such as Lviv and Vilna, but eventually spread to more than a
dozen Ukrainian towns and cities. A significant event in the history of the Brotherhoods occurred
in 1620 when “Hetman Sahaydachny and the entire Zaporozhian Kozak Host had joined the
Kyiv Epiphany Brotherhood” (Borossienchke Oparcto).”" It is also noteworthy that the
activities of the Brotherhoods were well-known to the Patriarchs of Constantinople, and the
Brotherhoods were both approved and blessed by them. The range of the activities of the
Brotherhoods was extensive, and it included “the defence of the Orthodox faith and protection of
the rights and interests of the Orthodox Church in the Polish-Lithuanian state,” as well as in
“raising the standards of religious education, founding and administering brotherhood
schools.”™" In time the number of the Brotherhood schools continued to increase exponentially
and by the beginning of the 17" century most Ukrainian villages had parochial schools where the
students were taught by priests or deacons. And to provide these schools with necessary texts the
largest of the Brotherhoods in the city of Lviv established a printing press for the “publication of
Holy Scriptures, liturgical books, textbooks for schools and other religious literature.”™" And the
success of the Brotherhood schools and publications encouraged the rise of centres of higher
education in Ukraine. The famous school of higher learning — the Ostrih Academy — was
established in the 1570s and financed by Prince Kostiantyn of Ostrih, who was also a member of
the Brotherhood. And in the 17" century the Epiphany Brotherhood School in Kyiv merged with
the school established by Metropolitan Petro Mohyla and thus it became the renowned Kyivo-
Mohylian Academy (KueBo-Morunsucbka Komneris).

The end results of the endeavours of the Brotherhoods in Ukraine were indeed
impressive. Thanks to the efforts of the Brotherhoods the level of literacy and education among
the general population rose to an unprecedented height. The list of important writers, scholars,
theologians and their published works is too long to be listed in this brief survey. Suffice it to say
that their accomplishments did not go unnoticed in the broader context of the history of the
Orthodox Church. In his study of the Orthodox Church Bishop Kallistos concludes quite
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succinctly that due to the efforts of the Brotherhoods “by 1650 the level of learning in Ukraine
was higher than anywhere else in the Orthodox world; scholars from Kiev, travelling to Moscow
at this time, did much to raise the intellectual standards in Great Russia.”*" But, regrettably, this
state of affairs was not to last, mainly because of the pressures exerted on Ukrainian Orthodox
Church by both the Jesuits and the Russian Orthodox Church.

When the Brotherhoods began their work, Poland had the most tolerant religious policy
in all of Europe, and Polish kings approved the endeavours of the Orthodox Brotherhoods by
providing legal charters for their operation. But the religious tolerance ended abruptly with the
arrival of the Jesuits in 1564. Elated by their successful Counter-reformation in Polish-
Lithuanian Commonwealth, the Jesuits strove to convert all Ukrainians to Catholicism. The
Brotherhoods stood firm in their defence of the Orthodox faith, and eventually the Ukrainian
Kozaks fought ongoing wars with Poland because of the prevailing religious and social
persecutions of Orthodox believers. By the middle of the 17" century both the Kozak hetmans
and the Orthodox clergy began to regard Russia as an ally in their defence of the Orthodox faith
against both Poland and the Ottoman Turks. But in the long run this proved a major error in
judgement. Only a decade after Hetman Bohdan Khmelnytsky concluded the Pereyaslav Treaty
with Russia (1654), Ukraine was partitioned in 1667 between Poland and Russia. And not long
after that the Metropolia of Kyiv lost its independence when it was uncanonically taken over by
Moscow Patriarchy in 1686. As Metropolitan Ilarion puts it in his history of Ukrainian Orthodox
Church, “Muscovy had fooled everyone,” because nothing was gained by either Ukrainian
religious or political leaders in their attempts to co-operate with the Russian state or with the
Russian Orthodox Church.™"

Although it had subjugated the independent Ukrainian Orthodox Church, the Russian
Patriarchy itself did not last long. In 1721 Tsar Peter I abolished the Russian Patriarchy and in its
place established the “Holy Synod.” In essence the “Holy Synod” was a department of the
Russian state, because the members of this body were both appointed and dismissed at the whim
of the tsars. But the changes in the governance of the Russian Church brought no respite for the
Ukrainian Orthodox Church in the Russian Empire. The efforts of both the Russian state and
church culminated throughout the 18" and the 19™ century in the destruction of the independence
of the Ukrainian Orthodox Church, in the elimination of the national distinctiveness of the
Ukrainian Church, in the closure of most rural schools in Ukraine, in the Russification of the of
the Kyivan Academy, in the introduction of Russian pronunciation in the Ukrainian Church, and
the destruction of the freedom of the press of the Kyivan Cave Monastery.™"

Russian state and church inflicted enormous damages on the Ukrainian cultural and
religious traits, but they did not succeed in routing them out completely. In the 19" century there
remained some village priests and deacons who continued to teach reading and writing to peasant
children. A prime example and a beneficiary of this education was of course Taras Shevchenko.
And by the same token, Russian policies did not succeed in eliminating the interest in religious
matters among the common people, and especially in the western parts of Ukraine which came
under Polish rule after the partitioning of Ukraine in 1667. As ascertained by Metropolitan
Ilarion, “the Church Brotherhoods in Poland existed in full strength throughout the entire
eighteenth century.” However, after Poland itself was partitioned in 1793 and much of modern-
day Ukraine was integrated into the Russian Empire, the Russian Church strove to eliminate
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forcefully all that was different in the Ukrainian Church, and, consequently, “most of the
activities of the Brotherhoods gradually decreased.”""

In view of the forthcoming commemoration of the 90™ anniversary of the Ukrainian
Orthodox Church of Canada, I think that it would not be inappropriate to link my concluding
remarks with the formation of our Church. As you may know, the initiative to establish the
Ukrainian Orthodox Church of Canada in 1918 came solely from the will and the desire of
Ukrainian laypersons. There were no bishops or priests present at the inaugural meeting, and the
laypersons alone resolved to organize the Ukrainian Greek Orthodox Brotherhood of Canada
which would:

a) incorporate the newly formed Church in Canada

b) establish a Ukrainian Greek Orthodox Seminary

c) organize Ukrainian Greek Orthodox congregations

d) provide priests for each and every congregation

e) prepare a general Sobor of members and followers of the new _

Ukrainian Greek Orthodox Church of Canada to complete its organization.™™

Was it a mere coincidence that a group of laypersons formed a Brotherhood in Canada which
would be dedicated to Ukrainian Orthodox church and which would place religious education at
the top of its priorities? I think not. It is much more likely that in view of the fact that the great
majority of Ukrainian immigrants to Canada came from western parts of Ukraine where the
ideals of the former Church Brotherhoods were not only cherished by the general population, but
also brought to Canada. And similarly, it was hardly a coincidence that Archbishop Alexander,
the head bishop of the Russian Orthodox Church in America, at first acceded to the request from
the Brotherhood and was willing to serve as the “temporary head of the Ukrainian Greek
Orthodox Church of Canada,” but subsequently, due to pressures from the hierarchy of the
Russian Church and Patriarch Tikhon, reneged on the agreement and announced that, as a
faithful son of “Holy Russia,” he could not accept the notion that Ukrainians are a separate
people or a nation.™ Whereas the Ukrainian Orthodox Brotherhoods in Ukraine and Canada
were dedicated to the preservation of their faith and national identity, the Russian Orthodox
Church was not willing to give up on its imperial ambitions either in Ukraine or in North
America.
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Bononumup CMupHiB

Ykpaincbka i Pociiicbka IIpaBociaBni LlepksBu:
ITopiBHAHHSA iICTOPUYHUX TEHACHUIH

Ha nmouatky 1990-x pokiB s MaB 11ikaBi AUCKYCIi 3 0. MUKOJIOI0, TOJIIITHIM HACTOSITENIEM
Co6opy Cs. Bonogumupa B 'amMinbTOHI, SIKi 3BOAMIIACS B OCHOBHOMY 10 OOPSIIB 1 CIIy»)0
y HalllOHAJIbHUX MIPABOCJIABHUX LIepkBax. OHOro pazy 0. MuKosa 3auTaB MEHe YH 5
3HAI0, sIKa HAWTOJIOBHIIIA Pi3HHULA MK YKpaiHcbkolo 1 Pociiicekoro [IpaBociaBHUMEU
LepxBamu? “lle He TskKe MUTaHHS’, — cKa3aB s — “‘Hamia llepkBa Habararo crapima’.
“Ile mpaBna,- BiIMOBIB OTelb, — a 1m0 ime?”. “Takox mix gac C. Jlitypriii B
YKpaiHChKUX MPABOCIABHUX LIEPKBAX HE BUTOJIOIIYIOTh aHATEM Ha reTbMaHa [BaHa
Maserry, sk 11e poOUTBCS B pOCIChKUX mepkBax”. “I 1ie mpaBaa, — J04aB BiH, -ajie mie
mo0”? “OueBUIHO TAaKOXK ™ — JA0OAAB s, “II0 B POCIHCHKHUX MPABOCIABHUX IIEPKBAX HE
CHBaIOTh HANIPUKIHII CITyX0u boorce Benuxuii €ounuti, nauty Bkpainy xpauu...
“O4eBHIHO, IO HE CMIBAIOTh, -BIAMOBIB Miii CITIBPO3MOBHHK, — all€ € IIe III0Ch Habarato
BKJIMBIIIE HIXK 11e.” B 11e/f MOMEHT 51 He MIT 3HaWTH CJIiB, 1 TOMPOCUB OTIIS, PO3Ka3aTH
MeHi 110 k came. | 0. Mukorna BianoBis, mo Ykpaincbka [IpaBociasHa LlepkBa Hangae
0COOJIMBOTO 3HAYEHHS PEINIriifHOMY BUXOBAaHHIO-OCBITI, B TOH Yac sik Pocilicbka
CKOHLIEHTPOBY€E CBOIO yBary Ha MosiutBax’. “O, 11e qyxe LiKaBo!”— BUI'YKHYB s, HE
CKa3aBIIM OUIBII HIYOTO, OCKUIBKH 1€ OyIia JJIsi MeHEe HOBA 1 IIJIKOM HECTIOiBaHa
iHpopManisg. 3roJJoM MeHi MPUNHIIO Ha TyMKY: SIKIIO 1€ MpaB/a, TO JI€Ch K€ MyCHUTb
OyTH iCTOpHYHE MiATBEpKEHHS boMy. [IpoTe, He3BaXkaroun Ha MO€E BEJIMKe Oa)kaHHS
nictatu Oinblie iHdopMallii Ha Ty TeMy, Oyay4H 3aifHATHM 1HIIUMU O0OB’SI3KaMU — 5 HE
MaB 3MOTH JoCiKyBaTH. OHAK, MTPALIOI0YN HAJl CBOIMH MPOEKTaMH, 51 3HAXO/IUB
11opa3 GiblIe JOKa3iB MPo BaXKIIUBICTh OCBITH B icTOpii YKpaiHcbkoi IIpaBociaBHOI

epxau.

Jlocaimkyroun icTopuyHe Ti0-0cHOBY pomany Jlinu Kocrenko Mapyca Yypaii, s
HaTpanuB Ha HaJ[3BUYAHO LIKaBUH JOKYMEHT, SIKUH € BaXKJIMBHUH 11 PO3yMIHHS 5K
VYxpaincekoi, Tak i Pociiicekoi [IpaBociaBroi Lepkos. Lls npams, HanrcaHa opuriHaaIbHO
apaOChKOI0 MOBOIO MiJ1 Ha3BOIO [1odopooicysanns Makapis, Oyna BUjaHa Ha OCHOBI
3aIMCiB IOICHHUKA apXuanusKkoHa [1aBima AJeTICbKOT0, SKHid JOCUTh JIETaIbHO OMUCYE
CBOIO TMOJIOPOK, 37ilicHeHy HUM B 1652 — 1660 pp. 31 cBoiM OaThkoM, [IaTpisipxom
Makapiem AHntioxiiicekuM (HuHI B Cipii, MicTo AHTIOXisI OyJI0 B MHHYJIOMY KOJIMCKOIO
HeeBpeiicbkoro XpuctusHersa Ha bausskomy Cxoni). [looopoorcysanns Makapisa pazom
3 Onucom Yxpainu (Description d’Ukranie, 1651 p.) i manoro Ykpainu ['ynayma e
Baccypa ne’b’ronnana, mo Oyna BumyiieHa B 1648 p. — € Haa3BUYaliHO LIHHUM
IDKepesioM iHgopMalii mpo KUTTA B YKpaiHi B cepeanni 17-ro cromittsa. O6uaBi mpaiii,
K ounMa (QpaHIly3bKOro iHXeHepa 1 kaprorpada, Tak i MpaBOCIABHOTO aHTIOX1HCHKOTO
IUSIKOHA — € YHIKQJIbHUM CBiJJUEHHSM IIPO KUTTS B YKpaiHi TOro 4acy.

3 Ilooopoorcysanns Makapis NOB1Iy€EMOCS, 1110, TIOJOPXKYIOUN Y KPaiHOIO pa3oM 3
neneramniero, Ilarpispx He OyB 3a10BOJICHHH 3 TOTO, IO B IIEPKBAX “‘KO3aIbKOi KpaiHH
HeMae JaBOK. TaM HeMae Kpicia HaBITh JIs CTapIIoro Haj cBsmieHukamu’ . [1ig gac
ciry0u GOTOMOJIBIII ““CTOSUIM HE PyXalOunCh, Hau€ 3aKaM SHIMI... 1 B TOH e Jac BCl
pa3oM criBaJid; HaBITh MaJli JiTH IPUEIHYBAIUCS 10 HUX y cmiBi”. | apxunuskon [1aBio
MIPOJIOBXKYE: “B HUX OyJa Taka pemNiriiiHicTh, KOTpa CXBUIIIOBAIA HAC 10 Kparo: 1, TOMOXKHU



HaM bose, siKi TOBT1 iXHI MOJIMTBH 1 MMiCHI Ta CITy>k0u! Ase HIIIO Tak He 3UBYBAaJIO HAC,
SIK T1 TAPMOHIMHI COJIOJIKI TOJIOCH iXHIX XJIOIYUKIB, SIK BOHH YCIM CEpIIEM 1 3 YCI€T CHUITH
CMiBaIOTh pa3oM 3 MyuirHaMu!” ApxuanskoH [1aBio TBepaUTh, M0 “MU HE MOTJIM HIYOTO
BIIKMHYTH 3 IXHIX TOOpWX 3BHUAiB, sIKI MU cepell HUX Biakpwuiu 1yist cebe. Bei, 3a
BUUHATKOM X102 MOK€ KUTbKOX, 3HAIOTh SIK MOJIUTHCS HAllaM SITh, 1 MOPSIIOK CITyKOu
3HAIOTh, 1 TMCHI, HABITh OLTbIIIA YACTHHA JKIHOK 1 JIiBYAT [3HAIOTH iX]. Kpim mporo,
CBSIIICHUKY HABYAIOTH HABITH CUPIT, HE JIO3BOJISIOYH 1M 3anuInarucs 0e3 sHanHs” ..
Hezabapowm apxunuskon [1aBio ctae cBimomuit Toro ¢gakry, mo “B KO3ambpKii KpaiHi...
JITEH... OUIbIIe HIXK JTMCTOYKIB TPABH; 1 BC1 BOHU BMIIOTh YMTATH; HABITh CUPOTHU 3HAIOTh
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SK....

ITepeGyBanns [larpispxa Makapis B Pocii 6yio HabaraTo goBiie Hixk B YKpaiHi, 1
POCISTHU HE IIaJIIIN 3yCHILIs, 00 cripaBuTH 100pe BpakeHHs Ha [laTpisipxa i oro
cynposia. Tomy it He TUBHO, 110 apxuAUSIKOH [1aBmo BiIBOAUTH 0arato micisi B CBOHOMY
IIOJICHHUKY JIJIsl OTUCY MaTpisipiioro Bizuty Ao Pocii. 3 orsiay Ha 11e € Bpaskarouum, 110
OTHC TIOJIOPOKYBAHHS HE BKIIOYAE Hi 3TAJKU PO POCiichKi mapadisibHi IIKOIHU, Hi PO
POJIb LIEPKBH B PEITiHHOMY BUXOBaHHI MOJIOIi, aHI TIPO CTaH IPaMOTHOCTI cepest
3aranbHOi myOiku B Pocii. OueBuaHO, mo apxunuskoH [1aBiao He cocTepiraB Takoro
CaMoTo IUPOKO MOMUPEHOTO PETITriiHOTr0 BUXOBaHHA-0CBITH B Pocii, sik B YkpaiHi.
Harowmicts, Bin mo6auus, mo Pociticekka [IpaBocnaBna llepkBa Hagae 0coOIMBOTO
3HAYEHHS YaCTIIIMM 1 JOBIIUM MOJIUTBAM Ta MPUALIsLe 6araTo yBaru oOpsa0BOCTi.
3riIHO BUCIIOBJICHB apxuausikona [1aBma “y 11iif MOCKOBCBKi 3€MJIi... BOHU HIKOJIH HE
KIHYaloTh CiIyk0 panimie 8-oi roguau [To6To 0 2-iif momouyaHi], abo >k HaBiTh Ha MiB
T'OJIMHY Ti3HIIIE, ajie HIKOJIW He paHilie, 1 B¢l IXHi epkBu 0e3 kpicen....” PemiriitHa
JIFOAMHA MYCHUTb BIJIATUCS MOCTIHHOMY “TIOCTYBaHHIO, Oe3MepEepBHOMY YUTAHHIO 1
MOJIIHHIO, TPUBKOMY 1 TBEPIOMY HABUKY BCTaBaTH OMIBHOYI JIJIsl 3/IIMCHEHHS CBOTO
HiYHOTO Onarovects. BoHa Takox MycHTh 030yTHCS pafoCTi, CMiXY 1 KapTiB,
BIJIMOBHTHCSI BiJl CIO’)KUBAHHS OITIYMY..., a 32 OCOOJIMBHUI 3JI0YMH MUTTS TIOTIOHY
[KypiHH:], BOHM HABITh HAKIAAIOTH CMEPTHY Kapy” I MPOIOBKYIOUH, apXHIHIKOH
Kake: “To Bciil kpaiHi MOCKOBIi BOHU CITy’KaTh YTPEHIO, IKa TPUBAE 1Ty HIY; a MiCIs
TOTO SIK BUO’€ 11’ATa TOAMHA JTHS BOHU HIKOJH HE MIyTh Ha CIykO0y, UM HE BUXOIATH 3 HEl
aXk 10 Be4opa; TaKMM YMHOM iXHIl 0011 000B’sI3KOBO cTae Beuepero....” HemoMipHo m0Bri
CITyOU TIPUBEIU CipiCHKUX TOCTEH 10 CTaHy TIOBHOTO BUCHAKCHHS: “‘Ha 3aKiHUEHHS
CITY>KOH, — 3a3Havya€ apXuJAUsIKOH, — MU BUMIILIN 3 IIEPKBH CTOMJICHI, 3MOPEHI BifT
CTOSTHHSI 1 TPEMTSIUHM BiJ] X0J0Y....” Jlami BiH IpOJOBXKYE, 10 “HalTipImIuM OyII0 Te, 110
MU BHMIILTN 3 IEPKBH @)X BBEUEPI, 1 MICIIS TOTO SK HAPEIITI 3aJIe/IBE CIJIU 10 CTOJTY,
J3BOHU 3HOBY 33J13BOHMJIM, CKIIMKAIOUH JI0 BEUipHi, 1 MU MYCLIM BCTaBaTH 1 HTH, 11100
OyTtu npucytHiMu”. Hapemiri, cipiiicbKi TOCTI OLIbIIIe HE 3MOTJIM BUTPUMATH ITMX 3BUYAIB
1 B TiepIuii ske geHb 1665 poky, KoM “A3BOHM 3a/I3BOHIIIU OIIBHOYI, 1 IO BCTaBaJN
JI0 MOJIUTBU... MM HE MJIM CHUJIH, III00 MOJIUTUCS B IIEPKBi, O€3MEPEUHO Yepe3 CHITbHUI
X010/ Oy Iy4H HECTIPOMO>KHUMH Ha TaKy CIIy>kO0y; aje MU BUKOHAJIHU 11 000B’ 30K y
HaIIMX KiMHaTax....”

Apxunusikon I1aBno He OyB nuie €uHUM BiABiAyBaueM Pocii, kKoTpuii Tak
BHCJIOBHBCS PO TPUBAIICTD 1 AOCOIIOTHY MYKY POCIMCHKUX MTpaBOCIaBHUX OOrociyxo0.
VY cBoili mmpoko BimoMii niparti /Ipasocrasua Ilepxsa, enuckon Kammict (Tumodiit Yep)
3aBBaXYE, 10 1HII TocTi 10 Pocii Takox He OyJH 3aXOIUIeH] “ciry>k0amH, sIKi TpUBAIN
ciM abo I OiIbIIe TOAUH 1 BOHH CIIOBIIAIH, IO B HUX ‘“‘3aBEJIMKE 3HAUCHHS HAOA€ThCS
30BHIIIHBOMY BUIIISILY” . OIMH TpeK, Micis MOBEPHEHHS J0A0MY, 3ayBaKUB, 110
“MOCKOBCBKA PEJIiris 3HAYHOI MIPOIO 3BOJAUTHCS 10 J3BOHIHHS I[SBOHiB”S TakuM 4HHOM,



1o cepeaunu 17 cronitra Ykpainceka i Pociiiceka LlepkBu Bifpi3HATINCS B OCHOBHOMY
Croco0OM MOJIIHHS 1 IXHIM CIUIKYBaHHSM 3 BIpHUMHU OOTOMOJIBIISIMH. BiaMiHHAN 1111X1]
LlepkoB cTaBcs yepe3 BEJIUKY KUIbKICTh MOiH B MONEpeIHiX CTOMITTAX.

Komu Koncranturomosns BnaB Big Hanamy TypkiB y 1453 pomi, Pocist
nporosiocuia cedbe nueHTpoM IlpaBocnaBHOro XpucTHsSHCTBA 1 3as1BIIIA, 110 BIATENEP
MockBa BUKOHYBaTHMe poiib Tpethoro Pumy. s Teopist Oyna chopmyisoBora B 1510
potii nckoBcbkM MoHaxoM Dinodeem, ane camomnporojoiieHa poib Pocii sk Tpertiit
Puwm Oyna Oe3mifncraBHa, ToMy 10 riiaBa Pocitickkoi LlepkBu “HiKOIM HE 3aMiHSB
[TaTpisipxa KOHCTaHTHHOIOMBCHKOr0™.° Kpim Toro, y Toit uac rmaBa Pociiicbkoi
[IpaBocnaBHoi LlepkBu OyB TUIbKH MI/ITpOHOJ'II/ITOM 1 1o cany IlaTpigpxa MockoBcbKOToO
6yB migHecenuii mumre B 1589 poui “3a 3rogoro IMatpispxa KoncTaHTHHONOMBCHKOr0”.

IIpote, camoysBieHHs: MOCKBH, 1110 BOHA nocinae micue Tperboro Pumy nysxe
IIBHUJIKO 3aCBOIJIOCS POCIHCHKUMU TPOBiTHUKAMH, 1 BOHM TIOYaJIM BXKUBATH TUTYH “miap”
(amamTaris BiJ cioBa “ue3ap’’), BAKOPUCTOBYIOUH IS A€PKABHOI eMOJIeMH JJBOTOJIOBOTO
Bi3aHTiHChKOTO Opia. Pociickki MOHAcTHPi, a 0c00IMBO “BiracHUKN” — Tak Ha3UBAIUCS
MOHACTHPI, 1110 BOJIOJIUIM OaraTbMa BEIMKMMU Ma€eTKaMU, pa3oM 3 CeJITHaMHU, SIKi
00poOISIHN X — TAaKOXK Y BENHKIH Mipi migTpuMyBanu izean Mocksu sk Tpersoro Pumy;
1, BIpSIUM B TICHHM COI03 MIXK IIEPKBOIO 1 IEP>KaBOI0, BOHU aKTHUBHO BKIIFOUMIIHCS B
noniTHKy....”8 HesBakarouu Ha JIesKi BUMHITKH, MiJK POCIHCHKOIO JICPKABOIO 1 IIEPKBOIO
MPOJIOBKYyBanacs Oiu3bKa CHiBIIpalst mpoTsarom 16-ro i 17-ro cTomiTh.

ITix yac pedopm, 3aBeaeHux B Pocii Ha movatky 17-ro cTomiTTs, IyXOBEHCTBO, a
0c00JIMBO ITyMEHH MOHACTHPIB, Bilirpany BaXIUBY podib. Lli pedopmaropu “posrismanu
XPUCTHUSHCBHKE )KUTTS B yMOBaxX aCKeTUUHUX MPaBUI 1 JITYyprifiHoi MoiauTBU. Bonn
CTIOAIBAJIUCSI, IO HE TUIBKH YEPHEITBO, ajie i mapadisuibHi CBSIIIEHUKN Ta MUPSHH. ..
OyZyThb JOTPUMYBATHCS MOCTIB 1 IOACHHO IIPOBOAUTUMYTh 6arato 4acy B MOJIHTBI, U
TO B 1IEPKBI, UM Mepe] ikoHaMH y CBOIX BIIACHMX JIOMaX. [XHs mporpaMa He Maja
MOCTYTIOK 111010 JIFOACHKOI c1abocTH, 1 OyJia 3aBUMOITIUBA, OO 3MOTJIa MOBHICTIO
saificantucs. [Ipote, Mockogist koo 1650 pokiB minnia Tak 3aajieKo, Mo BKe i moyaia
TUTYTyBaTH cebe ‘Csara Pocis’.”’ Kopotme kaxxyuu, pociiicbka epkaBa 1 LlepKBa
JOKJIaIa)Ti BCIX 3yCHIIb, 100 TIOBHICTIO KOHTPOJIIOBATH CBOIMH MiIJIETIIMMU 1 TPUMATH 1X
y TMOBHIN 130151111 BiJ] 4y>KO3EMHUX BILIUBIB.

L{inkoMm npoTuiexxHoro Oyia cutyanis B Ykpaini. He moaiGHo 10 cBoix
MOCKOBCBHKHX CYCiJIiB, YKpaiHii B 16 uu 17-My CTOMTTSIX HE Majid HA METI BCTAHOBJICHHS
HezanexHoi [IpaBocnaBHoi Llepksu. Tomy-To KuiBcska Mutpornosisi mpooBxyBaia
icHyBaTH i Iopucaukiiero KonctantuHonoss ax moku B 1686 porti, 6€3 3roau i
6narocnoBenHs Beenencokoro IaTpisipxa, Oyna nepenana mig MoCKOBChKUI
[Tarpispxart. [IpoTsirom 16-ro i 17-ro cToniTe Ykpaina Oya crio4aTky mija BJIa10k0
JUTOBCHKUX, a TIOTIM MOJBCHKUX KOpoiB. Lle gamo ykpaiHisM 3MOTy He BiICTaBaTH Bif
HOBHUX PO3BHUTKIB B 3axiHIi €Bporri, a 0COOIMBO OyTH 03HAHOMIICHUMHU 3
pizHOMaHITHUMHU acriektamu Pedopmarii.

Pedopmarist mpudymna mo [Mompmr mixk 1523 1 1526 pokamu, 1 ycmaakyBaia
BueHHs Maptuna Jlrorepa, )Kana KansBina i boremcbkoi bpartii, 3naiinioBmm 6arato
nociioBHUKIB y [omabmi. CroyaTtky mpoTeCTaHTChKI TPYIIN KOPCTOKO MEPECiayBaIucs
Pumo-Karonumekoro LlepkBoro. Ane micis Toro, sk B 1555 porti [Tonbchkuii cerim
MIPHUIHSB 3aKOH MPO MiITPUMKY peliriiHoi cBo0oau, Bimomoi sk “CBoboga CrioBinanus”
(peniriiina ToJIepaHTHICTE), Pedopmartis mommproBaiacs 3 HaJ3BUYAMHOIO IIBHUIKICTIO
cepejl BUIIMX BEPCTB HACEJIEHHS 1 110 MICBKUX LIeHTpax. B pe3ynbraTi yoro 6arato



KaTOJHUIIBKHUX IIEpPKOB IIEPETBOPUIIOCS HA MIPOTECTAHTCHKI MOJIMTBEHHI JOMHU. X04
OUTBIIICTH MOJIBCHKOI MUISIXTH MEPEUIIIIa Ha MPOTECTAHTH3M, OCHOBHI MacH HacEeJICHHS
BIIEPTO YMHMIIM OTIp BCIM cripobaM 70 HaBepHEHHS. biiblie Toro, 3aBasSKu 3yCHILIIM
katonuibkoro enrckona Cranicnasa ["ociroca, Pedopmartis 1oBro He mpoicHyBaJa aHi B
[Monbi, ani B JIutei. B 1564 poui en. Cranicnas, nepekoHaBmu kopoist Curuzmysna 1
MIePENTH BiJl MATPUMKHU MIPOTECTAHTH3MY JI0 MIATPUMKH KaTOJUIIM3MY, CTaB PYIIIHHOIO
cuioro rpotu Pepopmartii B [Tonbmi. o aii OyB nokmukaHuii yepHeunit €3yiTchkuit
YHWH, a €3yiTH HE Tasyiv 9acy B 3MIITHEHHI KaTOJUIIM3MY SIK JOMiHYI040i pemirii B [Tombti
Ta JIuTBI.

3 orysiny Ha Iei PO3BHUTOK, TPABOCIIABHI YKpATHII HE 3MOTJIM YHUKHYTH BIUIUBY
sk Pedopmarii, Tak 1 cun antu-Pedopmaiiii, siki nepeBaxanu B [lonschko-JINTOBCHKIN
Hepxagi. He3axarouu Ha 11e, cepesl YKPaiHChKUX ICTOPHUKIB HEMAE Y3TOIKEHOCTI 00
HACNIJIKIB peopMaliifHOTO pyXy Ha yKpaiHChKUN Hapo. JIekoTpi BBaXKaroTh, 110 IeH
pyx B YKpaini OyB IIMPOKHH, 1HIII, HABIIAKH, K&KYTh, 10 BiH OyB oOMexeHuit. [IpoTe,
K BKa3zye Murtpononut lnapion y cBoilt npaui Yxpaincexa Llepxea “Hacnigku
pedopmMariiiinoro pyxy B YkpaiHi Oyiu Ti cami, sik y €Bporni i [Tosemii. CuitbHO
IIPOKMHYJIOCS 3arajbHe 3alllKaBJIeHHs [IEpPKOBHUMHU CIpaBaMH HE TUIBKU cepel
YKpaiHCHKOT IUIAXTH, aJie TAKOX 1 CEpe] MILIIAHCTBA, [0 CTAJIO TeTep TyXKe OIMU3BbKO A0
THX cnpaB”.10 Cepen HOBUX /1€l Ta HACTABJIEHHS, TPUHECEHUX HA YKpaiHy
pedopmaniiHIM pyXoM, HaUTOOBHIIIKM Oynu “nepeknanu C. [lucbma Ha KUBY
HapOJHIO MOBY, @ TAKOXX B>KMBAHHSI HAPOJIHbOI MOBU B ]30rocny>1<eHHi”.11 Bracninok
X i7ei, B Ykpaini mocranu nepekiaaau bioumii Ha ykpaiHcbky MoBy. HaliBaskauBimum
cepen Hux --11¢ [lepeconmnuiibka €Banrenis, nepekiaaeHa B 1556 — 1561 pokax
I'puropiem, apxumanaputom [lepeconnuipkoro MonacTupsi Ha BonuHi, Tomy # nictana
TaKy Ha3By. |[HIIMM BaKJIMBUM KYJIbTYPHUM BILTUBOM Pedopmartii Oyiio migHeceHHs
IPaMOTHOCTI cepeJl HaceJeHHsl Ha YKpaiHi. L{e cranocst roToBHUM YHHOM 3aBJSIKU TOMY,
110 MUPSIHA OPTaHI130BaHO BKJIIOUMJIUCS B PENITIHHI CIIPaBH, 110 CTIOHYKAJIO YTBOPEHHS
npaBociaBHuX bparcrs.

B ocHoBHOMY 11i BpaTcTBa MOSBISIINCS B MEPIIii MOJIOBUHI 16-TO CTOMITTS i
Hailnepiue opraHizyBajucs 10 BEJIMKUX LIEHTpax, Takux Ak JIbBiB 1 BinbHo, ane
He3a0apOM MOUIMPHITKCS 1 1O 1HIIHMX OBIINX Ta MEHIIUX YKPailHCHKHUX MiCTax.
HaiiBaxxnusima nonis B ictopii bpatcts cramacs B 1620 porti, konu “no
BorosiBnencrkoro bparcrea Bnmcapcst rerbMaH CaraliJaqanii 30 BCIM BIiCBKOM
3aroposskim™.'? BapTo 3a3HaunTH, M0 AisIbHICTS BpaTcTs Gyma no6pe Bizoma
Hapropoacekomy I[latpisipxy, sikuii cxBaius i 6yarocinoBus ix. [lisubHicTs bpaTcTB Oyna
pi3HOMaHITHa, CIo[Iu BXouia “obopoHa [IpaBocnaBHO1 BipH 1 000poHa TpaB i iHTEpeCiB
[TpaBocnaHoi Llepksu B [Tonschko-JInToBchKOMY KOpOMiBCTBI, Ta MigHECEHHS PiBHS
peririiiHoi OCBiTH, 3aCHYBaHHS i KepiBHAITBO Z0OpHX OpaTchkux mkin”.'” 3 Girom uacy
KUTBKICTh OpaTChKUX HIKLT MPOAOBKYBaIa MOKa3HO 3pOCTATH 1 BiKE Ha MovYaTky 17-ro
CTOJITTSI OLIBIICTh YKPATHCHKUX C17T Masiv apadisiibHI IKOJH, 1€ CTYEHTIB HaBYaIu
CBSILCHUKHU a00 AusAKOHU. J1J1g 3a0e3meueHHs KT HeOOX1THUMH HaBYaJIbHUMH
HiApyYHUKaMHM, OJiHE 3 HalOUIbIInX bpaTcTB — JIbBIBChKE- 3aKIIAI0 CBOIO APYKAPHIO
“nnst npykyBanHs CB. [Tucema, borocmyk00BHX KHUT, IMiIPYYHUKIB IS KU Ta 1HIIOT
peuniriiiroi riteparypu”.'* Vemix 6paTchKux KL i BUIABHUITB CIIOHYKAB [0 HOSBH
LIEHTPIB BUILOI OCBITH B YKpaiHi. Bizoma mkona Bumoro HaB4anHs — OcTpi3zbka
Axkanemist — 3acHyBaziacs B 1570-ux pokax i Oyna ¢inancoBaHa kHs3eM KocTsHTHHOM
OcTtpo3bKuM, KOTpUil Takox OyB wieHoM bparcTtBa. ¥V 17-my cromitti KuiBcbke



BorosiBnencrke bparcTBo 3acHYBajO MIKOIY, OPraHi3aTopoM skoi 0yB MUTpONOIUT
[Terpo Morwua, 1o 3rojgom crana Bigoma sik Kueso-Morunsiacbka Komeris.

Kinuesi pe3ynbraTi aisuibHOCTI bparcTB B YkpaiHi Oynu cripaBii BpakalOUMMHU.
3aBnsuyroun ctapaHHsIM BpaTcTB piBeHb IpaMOTHOCTI i OCBITH Cepej MepecidHOTO
HaceJIeHHs 3pic 10 6e3npukiaaHoi BUCOTH. CIUCOK KpaluX NUCbMEHHUKIB, BUEHUX,
OOTOCIIOBIB 1 1X IpyKOBaHMX Tpallb 3aBEITUKUI 10 IEPETIKY y il KOPOTKii PO3Bi/IIIi.
JloctaTHBO OyJle cKazatu, 110 B MUPIIOMY KOHTEKCTI icTopii [IpaBociaBHoi LlepkBu ixHi
TOCSITHEHHS He npoinum 6e3cniano. €nuckon Kamrict y cBoili nparii mpuimos 10
cTHUCIOro 1 0e3 3aiiBUX CIIiB BUCHOBKY, 1110 3aB/SKH CTapaHHsIM bparcTB “piBeHb HayKu B
VYxpaini 7o 1650 poky OyB B HiX Oy/1b-/I€ B IPAaBOCIABHOMY CBITi; y IIei 4ac BUYCHI
3 KueBa nopopoxxytoun 10 MockBu, J1yske 0arato COpUYMHUINCS JJIS MiIHECEHHs
iHTeIeKTyanbHOTO PiBHS y Benmkiit Pocii”.!> Aue, Ha »ab, TaKuii CTAaH CIIPaB JOBTO He
IIPOTPUMABCSI B OCHOBHOMY uepe3 HaTUCK Ha YKpaiHchbKy IIpaBocnaBHy LlepkBy 3 60Ky
K €3yiTiB, Tak i Pociiicekoi [IpaBociaBnoi Llepksu.

Komu BparcTBa TijbKu mounHanmm cBoo mpaito, Iompma Oyna HaiOLmbm
TOJIEPAHTHOIO KpaiHOO y 1Tl €BpoIi, a HOJIBChKI KOPOJIl CXBAJIIOBAIM JOMAraHHs
npaBociiaBHUX bparcTs, 3a0e3nedyoun iX JeraJbHUMHU CTaTyTaMH JUIS JisUTbHOCTI. AJe,
115 pemiriiiHa ToyepaHilis odipBaacsi panToBo 3 MPUOYTTAM €3yiTiB y 1564 porii.
OxpuiieHi CBOIM YCHIITHUM MPOTH-pePOMAIIITHIM PyXOM Y TOJIbCHKO-TUTOBCHKIN
Jiep>KaBi, €3yiTH 3aB34TO JOKJIAAAIHN BCIX 3yCUJIb HABEPHYTH Ha KaTOJIHUIM3M YCiX
yKpaiHiiB. Yepes mommmpeHe pesiriiHe 1 ComisuIbHE MepeciiyBaHHsS i YTUCKH
MIPAaBOCJIABHUX BIPYIOUYMX, B 0OOPOHI ITPABOCIABHOI BIpH HETOXUTHO BUCTYIHIIH
BparcTBa Ta 3roiom ykpaiHchke K03anTBo BoroBaio 3 [losbmiero. B monosusi 17-ro
CTOJIITTS SIK KO3allbKi F€TbMaHH, TaK 1 MpaBOCIaBHE JyXOBEHCTBO MOYaiu BBakaTH Pocito
3a COI03HMKA B 000pOHI npaBociaBHOI Bipu rpoTH [lonbimi i orromancekoi Typii. Ame
B KiHIIEBOMY BHUCIi1 1€ OyJia Bearka noMuika. Yepes 1ecsaToK poKiB Micis MiANUCaHHS
rerbMaHoM bormanom XmenpHUIBKUM [lepescnaBcrkoi yroau 3 Pociero (1654), Ykpaina
Oyna posainena B 1667 pori mix [lonbiiero 1 Pociero. A Hezanosro micis Toro KuiBchka
MuTpomnoJiist BTpaTriia CBOIO HEe3aJICXKHICTh 1 B 1686 polli HeKaHOHIYHO OyIia rmepeiaHa
(3a cioBamu Murtp. [napiona — “Oyna BincrymineHa”) MockoBcebkiit [aTpispxii. Ak momae
MurtpomnonuTt ImapioH y cBoiii icTopii ykpaiHChKOT mpaBocIaBHOT EpKBU: “MoOCKBa BCiX
oxypuna”'®, 60 aHi yKpaiHCHKi pelTiriiiHi, aHi TOMITHYHI MPOBiTHMKA HIYOTO He BHTPAIH i
He 37100y1H y iXHiX crpoOax cmiBnpamoBatu 3 Pocieto un Pociiicekkoro [IpaBociaBHOIO
Lepxsoro.

Xou Pociiiceka [latpispxis mianmopsakyBaia codl He3aneKHy YKpaiHChKY
[IpaBocnaBny LlepkBy, npote i cama 10Bro He npoicHyBana. ¥ 1721 p. nap [lerpo I
ckacyBaB Pociiiceky [latpisipxito, a Ha ii micue yTBopuB “Casennuit Cunoa”. Ilo cyTi,
uert “Cpamennnii Cuno” OyB JHIe BiAAUIOM POCIMCHKOI JepKaBHOI BJIa iy, TOMY 110
BCl YJICHM L[bOTO T1J1a MPU3HAYAIKCA 1 3BUIBHSIIUCS caMUM LapeM. AJie, 3MiHH B
ynpasiiaHi Pocilicekoi LlepkBu HEe TpUHECIN TONETIIEHHS U1 Y KpaiHChKOT
ITpaBocnaBHoi Llepksu B 10H1 Pocilicekoi IMnepii. 3aBasku crapanHsaM npotsarom 18-ro i
19-ro cTomiTh pOCIACHKOI IepKaBHOT BIAAH Ta LIEPKBHU AIMIILIO 10 HAWBUIIOT TOUKH
3HUILEHHS He3alekHocTi YKpainchkoi [IpaBocinaBHoi LlepkBu: mikBigalis HallioOHaIbHOL
BIIMIHHOCT1 YKpaiHchKoi LlepkBu, 3aKpUTTs OUIBIIOCT] CUIBCHKUX ILIKUI B YKpaiHi,
pycuoikaris KuiBcbkoi Akanemii, 3aBeIeHHs pociiicbkoi BUMOBH B YKpaiHchKil Llepksi
i miKBizauis cBoGoIM ApyKOBaHOTO CioBa B Kuepo-Tleuepcrkiit JIaspi.'’



Pociiiceka aeprkaBa it pociiiceka LlepkBa 3anmoisum Benu4ye3HOi KO
XapaKTePHIN YKPATHChKIM KyJIBTYpHIiH 1 pemiriiiHiid BIACTUBOCTI, aji€ IMIJIKOBUTO
BUKOPEHHUTH HE 3MOTIH. ¥ 19-My CTOIITTI 1O cenax 3aIuIInINCs M ACSKi CBAICHUKH 1
JUSIKOHH, 1110 HaBYAJIM CITLCHKUX JITEH YUTATH 1 mucati. Halikpammm npukiaiom el
ocBity € 3BuyaitHo Tapac [lleBuenko. Kpim Toro, pociiicbka MoyiiTuKa He 3HUIIMIIA
3aI[iKaBJICHOCT] PEJIINIHHUMHE CTIpaBaMH CEpeJl IePECiYHMX BEPCTB HAPOIY, OCOOIMBO B
3axiiHi{ YacTHHI YKpaiHu, KoTpa micis noauty B 1667 pori Bigidmma 1o [onpmi. Sk
3’sicyBaB Mutpononut [napion “IlepkoBni bparcTsa B [lonbIi B mOBHIM Cuitl iCHYBaJIH i
yepe3 yBech X VIII Bik”. Onnak, y 1793 poui [lonbma cama Oyna nozineHa i 6inpIia
yacTHUHA YKpaiHnu nepeinuia Toai 1o Pociiicekoi Immepii. Pociickka IlepkBa HacHabHO
cTapasacsi CTepTH BiIMiHHI pucu YKpaiHcbkoi LlepkBu, 1 B pe3ynbTarti 4oro “roTpoxy
IPUIMHSETHCS BaKITHBIMA isutbHicTs Bparcrs™.'®

3 yBaru Ha HabmkeHHs FOBuneto 90-1miTTs icHyBaHHS Y KpaiHChKO1
[TpaBocnasHoi Llepksu B Kanazi, BBaxaro, o Oyae JOpeYHUM OB’ S3aTH CBIH MiICYMOK
13 3acHyBaHHsAM Haioi LlepkBu. Sk ycim MaOyTh Bi1oMO, 1HIIIATHBA PO 3aCHYBaHHS
VYxpaincekoi [IpaBocnaBaoi L{epksu B Kanani 3apoamiacs B 1918 porti 3 Boui 1 OaxkaHHS
yKpaiHchbkuX MUpsiH. Ha iHaBrypariitnux 300pax He OyJi0 aHi €MUCKOMIB, aHi
CBSIIICHUKIB, 1 caMi MUPSHU il opraHizyBaTi Ykpaincbke [ pexo-IIpaBociaBre
bparctBo B Kanani, kotpe mMoriio 6:

a) 3alHKOpIIOpyBaTu HOBO-cTBOpeHy LlepkBy B Kanani;

0) 3acHyBaTH YKpaiHcbky I'pexo-IlpaBocnaBHy CemiHapiio;

B) opraHi3zyBatu Ykpainceki I'pexo-IlpaBocnaBHi mapadii;

I') KOXKHY napadiro 3a0€31neUnTH CBALICHUKOM;

I') IS 3aBEpILEHH i 3aCHyBaHHs cKiIMKaTH 3Budaiinuii Cobop

YJICHIB 1 MPUXWIBHUKIB HOBOCTBOPEHOT Y KpaiHchkoi I pexo-IIpaBocnaBHOi
LIepKBI/I.19

Yu OyB 11e aume 36ir o0cTaBuH, 110 Tpyna MUpsiH cTBopuita bparcteo B Kanani, sike
Oyno 0 Bimmane Ykpaincekiii [IpaBocnaBniit Llepksi 1 sike moctaBuiio O pemiriiiae
BUXOBAaHHS-OCBITY SIK MUTaHH: nepuioyeproBoi metu? Jlymarto, mo Hi. [le 6inbm cxoxe
Ha TOM (pakT, 10 MepeBaXkaroyda OLIBIIICTh YKpPATHChKHUX iMirpanTiB 10 Kanaau npulyna
3 3axX1IHUX 3eMeNb YKpaiHu, /€ ieany KONUIIHIX [IEPKOBHUX BpaTcTB HE TUTBKK
IIHWIKCSA 1 30epiranucs B maM’ STl 3arajJbHO1 CIUIBHOTH, aje Oyau npuBe3eHi 1o Kanamau.
He Oy1o Takox BUMAIKOBICTIO i Te, 1m0 Apxuenuckon Onexcanap, [Ipasnsunii €nuckon
Pociticekoi [IpaBocnaBroi LlepkBu B AMepwuili, CIIOYaTKy MOTOIUBCS Ha TPOXaHHS
BparcrBa i OyB roToBHii MOCTYXHUTH “TUMYACOBO SIK Iepiioiepapx Ykpaincbkoi ['peko-
[TpaBocnasnoi LlepkBu B Kanani”, ane uepe3 Hatuck iepapxiB Pociiicekoi LlepkBu i
[Matpisipxa TixoHa, BiIMOBHBCS BiJ] CBOTO CJIOBA, OTOJIOCUBIIIH, IO SIK BIpHUHA CUH
“CsiToi Pocii” He MOXe MPHUITHATH ifel, w0 yKpaiHLi € Okpema oaHicTs un Hauis.”’ Y
Toii yac sik Ykpainceke IlpaBocnaBue bpatctBo B Ykpaini i B Kanaai npucsaruno cebe
30epeXEeHHIO CBOET BipH 1 HalllOHAIBHOT i1eHTHYHOCTI, Pocitickka IIpaBocnaBna IlepkBa
He Oyia B cTaHi BIIMOBHUTHCS BiJl CBOIX IMIIEpiallicCTUYHHUX amOilii Hi B YKpaiHi, aHi B
[TiBHIyHIN AMepur.

(Ilepexnao Mapii T. Kopuesuy)
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